THE BRITISH 


PROTESTANT, 


No. X.—OCTOBER, 1845. 


“FAREWELL TO ROME.” 


In the present state of affairs in the religious world, 
if the erection of the Romish churches, chapels, monas- 
teries, and colleges in England, and the Tractarian 
apostasy, have afforded matter for rejoicing and triumph 
to the Church of Rome; the progress of evangelical 
truth in Ireland, and in France, and the late events in 
Roman Catholic Germany, have filled her with the 
liveliest apprehensions. In France, not only have con- 
siderable numbers of the Romish laity cast off their 
superstitions, and embraced the doctrines of the Bible; 
but in some instances even the Romish priests have ab- 
jured their errors, and openly and boldly borne their 
testimony against the corrupt system, of which they 
were formerly the blind, but zealous ministers. The 

Rev. J. E. Dalton, of Cambridge, has just translated 
and published in a cheap form the Abbé Maurette’s 
“ Farewell to Rome;” 
and Scripture readers in England would do well to 
purchase, at Dalton’s, Charing Cross, and lend for 
their perusal to Roman Catholics in England. In 
this little work the Abbé Maurette plainly declares the 
motives which led him to renounce the Romish com- 
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munion. He says, ‘All that regards myself may be 
expressed in two statements, I separate myself from 
the Pope in order that I may unite myself to Jesus 
Christ.” Now this is the very essence of an apostolical 
ministry. Those ministers who are not the true friends 
of the Bridegroom, prepare the Church for themselves 
and their own glory chiefly, and give to Christ the second 
place. The first object of the Romish system, for instance, 
is to exalt the ministry, which they falsely term the 
Church ; whereas the Church is the assembly of the 
saints. The exaltation of the pope, the councils of bishops, 
the priests, the sacraments, the saints canonized by the 
popes, the religious orders, and the voice and authority 
of the ruling powers of the Church, are the chief objects 
of the Romish system. Such also is the spirit of Trac- 
tarianism. The glory of the Anglican Church, such as 
they represent her, with her Nicene Fathers, her apos- 
tolical succession, her episcopacy, her sacraments, her 
traditions, her ancient voice, her priestly sacrifice and 
mediation, her cathedrals, pomp and pageantry, occupy 
the first place in their system ; the glory of Christ, and 
that Gospel which is the power of God unto salvation, 
occupy only a retired and reserved place in the back- 
ground. Thetrue ministers of Christ, after the fashion 
of the apostles, prepare the Church, that is to say, the 
body of the saints, for the Bridegroom, by calling them 
to Christ, and by directing them to Him, and not to 
themselves, for pardon, life, justification, sanctification, 
the gifts and graces of the Spirit, eternal peace and 
glory. Their chief object is to glorify Christ, and God 
in Christ, in the eyes of God’s people; whilst of them- 
selves they speak as servants, ministers, the least of the 
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saints. In fine, “the end of their conversation is Jesus 
Christ, the same yesterday, to-day, and for ever; and 
their unceasing effort is to edify the Church, the body 
of the saints, the Bride, and, as humble instruments, 
to adorn and beautify and spiritualize her, by directing 
her to the Fountain of grace and salvation. They ear- 
nestly endeavour to fill her with that virgin love which 
shall render her meet for the great Bridegroom, when 
he shall appear in his exceeding glory ‘to call his 
Church unto Himself,” and to judge the earth. 

Such is the spirit which is paramount in the heart of 
every true Christian, and of every true Christian 
minister ; and the true Church thinks but little of 
herself, and glories in and is clothed with her Lord and 
King and Saviour, Christ. Such, it seems, was the 
feeling which induced the Abbé Maurette to quit the 
communion of Rome; ‘‘J separate myself,’ he says, 
*« from the Pope in order that I may unite myself to 
Jesus Christ.” We trust that our Protestant friends will 
everywhere make this little work known to their Roman 
Catholic brethren, whether they be rich or poor, priests 
or laymen, Franciscans or Jesuits, learned or unlearned; 
and may the grace of God render this, and other faith- 
ful calls, effectual to the bringing of many of our much 
deceived Roman Catholic brethren out of the darkness 
and bondage of their system, into the light and glorious 
liberty of the true Gospel. 
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TRACTARIANISM. 


“A manifestation of the spirit of Popery, more 
ainful because more internal, has risen up in the very 
osom of our own Church, and with the most rapid 

growth of the hot-bed of these evil days. The ‘ Tracts 
of the Times’ led the way, and various other works, of 
a more open Papal cliaracter, have followed. 

With much learning their authors display a la- 
mentable ignorance of the true nature and worth of the 
great doctrines of the Gospel. What faint views, for 
instance, these writers have of the fall of man, and 
its depth, and the exceeding wickedness and deceitful- 
ness of the heart ; how inadequate their conceptions of 
the atonement, and our total ruin without it, and the 
need, the vast need of widely proclaiming it. Our 
Saviour has solemnly charged us, ‘Go ye into all the 
world, and preach the gospel to every creature ;” and 
yet as to this doctrine, the very essence of salvation, 
they recommend a reserve in the statement. Whilst in 
less material truths, our Saviour testifies, ‘J have many 
things to say unto you, but ye cannot bear them now ;” 
and the apostle Paul fed the Corinthians with milk and 
not with meat ; in this great fundamental doctrine there 
was no reserve, ‘‘I delivered to you, first of all, that 
Christ died for our sins according to the Scriptures.” 
The all-important doctrine of justification by faith 
alone, of the grace of God, without our works, through 
righteousness imputed to the believer, is mystified and 
obscured by confounding it with sanctification. How 
defective are their sentiments on regeneration, the new 
creation in Christ Jesus, the quickening of the dead in 
sins, and the all important, really spiritual, and lasting 
change, and not a mere flickering vague impression, de- 
pendent on outward administration of a sacrament 
irrespective of the faith of the receiver. Equally erro- 
neous is their undue representation of holiness, as if it 
consisted in austerity of outward bodily service rather 
than in the light, and love, and peace, and inward joy 
of a heayen-born soul united with Christ, and deriving 
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from Him that divine nature whereby it is known to 
be a child of God. 

‘‘ Borrowing still from the armoury of Rome, out- 
ward order and regularity of ministerial succession are 
so stated, as to thrust out of sight that truth of doctrine 
and vital godliness, on which the Scriptures mainly in- 
sist as essential to the Christian ministry. Communion 
with a pure visible outward Church is indeed a means 
to a glorious end, but it is not the end itself ; much less 
is it to be made destructive of it by bigotry and rash 
excommunication of living branches of the true vine. 

“The disparagement of the word of God by making 
tradition necessary ; the disparagement of the Spirit of 
God by supposing that only intellectually gifted men 
can attain to saving truths by the Scriptures ; the dis- 
paragement of the Son of God, by requiring penances 
after baptism which virtually set aside the grace of 
Christ, furnish further weighty objections against this 
evil of these times. 

“To claim ministerial grace and power under ordina- 
tion by an unbroken succession of bishops, without 
soundness of doctrine and holiness of life, is a mark of 
Antichrist (2 Thess. ii. 4): to speak lies in hypocrisy 
is a mark of Antichrist (1 Tim. iv. 2). Christ is the 
only door of the sheep, and both his ministers and his 
true disciples enter into the true Church only by Him. 
“‘ He that entereth not by the door into the sheepfold, 
but climbeth up some other way, the same is a thief and 
a robber; and a stranger will the sheep not follow, but 
will flee from him, for they know not the voice of 
strangers.” ‘These are the words of our Lord himself, 
and they mark his true followers. If ministers of our 
Established Church have truly answered their ordina- 
tion questions, or can so answer them, then, and not 
otherwise, they have entered by the door. Those ques- 
tions lead them to say that they trust they are inwardly 
moved by the Holy Ghost to take upon them their office, 
and are truly called to it according to the will of our 
Lord Jesus Christ. 

‘¢ There is, in short, in this revived spirit of Popery, 
areal ignorance of the true power and glory of the word 
of God in its light, sufficiency, certainty, and fullness. 
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When read with the prayer of faith, it needs no supple- 
ment of doubtful traditions. Error arises from igno» 
rance of the Scriptures ; man’s sin, and not the dark- 
ness of God’s word, is the source of all false opinions 
and heretical discourses.” —‘ 7'he Signs of the Times 
in the East, a Warning to the West,” by the Rev, E, 
Bickersteth. 


ROMISH RELICS. 


In our last number we presented our readers with @ 
list of the relics possessed in olden times by the cathe~- 
dral church of the Holy Trinity, commonly called 
Christ Church, Dublin; whieh we borrowed from a work 
recently published under the joint auspices of John 
Clarke Crosthwaite, A.M. &c., and James Henthorn 
Todd, D.D. If one only of the Irish churches possessed 
so many relics, how great must have been the amount of 
them possessed in the middle ages by all the churches 
in Ireland. Indeed, when we consider how many relies 
are discoverable at the present day in Italy, at Rome 
(where each of the 360 churches possesses her trea- 
sure of relics), in Belgium, Spain, Portugal, Ger- 
many, &c., if the Romish saints had not had the 
miraculous faculty of multiplying their heads, and arms, 
and legs, and fingers, and toes ; and if happily for the 
Romish Church the eleven thousand virgins had not 
furnished her with an almost exhaustless store of relics, 
some churches in other quarters of the globe must have 
been altogether destitute of them. Lest it should be 
imagined that Roman Catholic England had any just 
cause to envy the sister country upon this score, we 
subjoin a list of some of the relics possessed by the 
monastery of Glastonbury, which we have extracted 
from the well known and authentic Chronicle of John, 
Fellow and Monk of Glastonbury—(Johannis, confra- 
tris et Monachi Glastoniensis Chronica, sive historia de 
rebus Glastoniensibus, Oxonii, p. 22). 
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Relics appertaining to the Old Testament,—Part of 
the sepulchre of Rachel; of the altar of Moses, upon 
which the oil was poured; of the rod with which 
Moses led the sons of Israel from Egypt; of the rod of 
Aaron which budded; of the manna of the sons of 
Israel ; of the tomb of the prophet Isaiah ; of the relics 
of the prophet Daniel; relics of the three youths whom 
God liberated from the fiery furnace ; also the bones of 
one of them; six stones of the temple of the Lord’s 
house. 

Relics of our Lord Jesus Christ.—Part of the place 
where our Lord was born; part of the Lord’s cloth in 
which he was wrapped in the manger; two pieces of 
the said manger ; some of the gold which the wise men 
brought to the Lord; some of the stones of the river 
Jordan, where our Lord was baptized; part of one 
of the pitchers in which Jesus converted the water into 
wine; some of the stones respecting which it was said 
to Jesus by the devil, ‘‘Command these stones to be- 
come bread,” and they were blessed by the Lord; some 
of the fragments of the five barley loaves with which 
our Lord satisfied five thousand persons; part of the 
spot on which our Lord was transfigured; part of the 
stone on which our Lord stood in the temple ; some of 
our Lord’s hair; some of the hem of our Lord’s gar- 
ment, &c. 

Relics of Holy Mary, the Mother of our Lord Jesus 
Christ.--Some of the pebbles and of the earth where 
holy Mary wept, when she saw our Lord pierced with a 
lance, and her tears flowed upon the earth. Also some 
of her garments. Some of her tomb in the valley of 
Jehosaphat. The oil from a certain miraculous image 
of the blessed Mary. Some of the milk of the blessed 
Mary!!! (de lacte beatee Marie); also the crystal 
cross which the blessed Virgin brought to the renowned 
king Arthur; one thread from a certain garment of the 
holy Mary ; and some of her hair, &e. 

Relics of John the Baptist.—The middle bone of 
the finger of the blessed John the Baptist; a small bone 
of his head; some of his clothes. 

Relics of the Aposties.—A large bone of St. Peter ; 
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two of his teeth; some of his beard !! some of his 
garment; a piece of his staff; some of his cross. A 
tooth of St.’Paul; some of his beard; some of his 
blood. Five small bones of St. Andrew, two teeth, and 
some of his cross. Some of the hair of St. John the 
Evangelist. A bone of St. James the elder, A jaw- 
bone of St. Philip, with three of his teeth, and the 
half of one of his arms. One bone of St. Bartholomew. 
Two thigh bones of St. Thomas. 

There are also lists of the relics of confessors and 
female saints. With Vigilantius we must brave the 
wrath of the fiery Jerome, and look with pity and dis- 
gust upon such degrading superstition, though it be 
eulogized by the pen of Chrysostom, and sanctioned by 
the examples of Ambrose, and the majority of the 
Nicene Church. Alas! how soon did the fine gold be- 
come dim, and what fearful inroads did heathen prac- 
tices and a vile superstition make in the visible Church 
of the fourth and fifth centuries! Of these early cor- 
ruptions the mystical Babylon avails herself to justify 
her malpractices. But although she may escape censure 
when charged with superstitious veneration of relics if 
viewed in the mirror of the patristic age ; when she is 
regarded in the light of Scripture her aspect is that of a 
fallen angel, doomed to inevitable destruction. 


VIGILANTIUS AND HIS TIMES. 


(Continued from p. 211.) 
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VIGILANTIUS’ FIRST INTERVIEW WITH JEROME. 


A narrow pathway leading off from the street, at the 
spot where thetomb of king Archelaus formerly stood, con- 
ducted the traveller to the cell of Jerome; here he found 
the ascetic clad in a garment so coarse and sordid, that its 
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very vileness bore the stamp of spiritual pride. The 
face of the monk was pale and haggard. He had been 
slowly recovering from a severe illness, and was wasted 
toashadow. Frequent tears had ploughed his cheeks 
with deep furrows ; his eyes were sunk in their sockets; 
all the bones of his face were sharp and projecting. 
Long fasting, habitual mortification, and the chagrin 
which perpetual disputation occasions, had given an air 
of gloominess to his countenance, which accorded but 
ill with his boast, that his cell was to him like an arbour 
in the garden of Eden. In conformity with his own 
maxims that cleanliness of body is uncleanness of soul ! 
and that an unwashed skin is preferable to frequent 
ablutions, Jerome’s person exhibited proofs of his utter 
disregard of Christ’s precept, ‘‘but thou, when thou 
fastest, anoint thine head and wash thy face, that thou 
appear not unto men to fast, but unto thy Father 
which is in secret.” He was discoloured with dust and 
ashes, and the Pharisee of old was not more ostentatious 
of his cleanliness, than was our recluse of his sordid 
apparel and dirty exterior. But though his figure was 
attenuated and downcast, and his pale face emaciated, 
yet a brightness shot from his keen eye, which told of 
the fiery spirit that burned within that feeble frame. 
Vigilantius, like most others, on their first introduction 
to this austere man, shrunk instinctively from the severe 
and intent regard that was fixed upon him, notwith- 
standing the real kindness with which Jerome weleomed 
him to Bethlehem. After the first salutations were 
over, Vigilantius was given to understand that he ought 
to lose notime in adoring the holy relics, which the 
highly favoured village (Bethlehem) offered to his notice, 
and he observed that the monk scarcely uttered a sen- 
tence, or gave him a direction without making the sign 
of the cross. 

Vigilantius knew well that Jerome never failed to 
repeat the appointed hymns or prayers at canonical 
hours; at day break, and evening, as well as at the 
third, sixth, and ninth hours ; that he rose two and 
three times during the night to pray, and that he would 
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neither touch a morsel of food, nor go out of, or return 
into his cell, without repeating his prayer; and yet he 
could not perceive in Jerome either “love, joy, peace, 
long-suffering, gentleness, or meekness.” These are the 
‘fruits of the Spirit,’ and the failure of them, when 
they were expected to be the production of excessive 
attention to burthensome Church ordinances, and to 
stated forms and hours of devotion, which wearied 
rather than strengthened the soul, exposed the defec- 
tiveness of the system. What value, therefore, was the 
young Presbyter taught to set upon the exaction of 
painful services from morning to night, and even during 
the night, when he was aware that the acrimonious 
recluse was not made a better man by his own rigid 
observance of canonical rules, but would rise from his 
knees to pen an angry invective, or utter language 
borrowed from the coarsest vocabulary of the heathen, 
in his unmeasured reprobation of an adversary. ‘ The 
venom of the serpent’—‘ the nauseate vomiting of the 
man,’ ‘an Epicurus in carnal indulgence,’ ‘a foul 
and swinish sensualist.” It was thus Jerome wrote 
and spoke of Jovinian, whose principal offence consisted 
in having maintained, first, that the holy lives of mar- 
ried people are as acceptable to Christ as those of eeli- 
bates ; secondly, that they who are regenerated in bap- 
tism cannot fall under temptation of the devil; thirdly, 
that eating with thanksgiving is as meritorious as 
abstinence ; and fourthly, that all who keep their bap- 
tismal vows are equally rewarded in the kingdom of 
heaven. 

Another controversial writer had given offence to our 
great advocate of continency, by arguing that the Virgin 
Mary had borne children to Joseph after the birth of 
Christ. ‘Blasphemer,’ ‘ blinded with fury,’ ‘madman,’ 
‘most ignorant and stupid of men,’ ‘detractor and 
liar,’ ‘doglike calumniator ;’ these were a few of the 
select phrases which Jerome did not hesitate to apply 
to him, in vindication of the perpetual virginity of the 
mother of Jesus. 

Unhappily for the Christian Church, while Jerome 
talked of renouncing heathen literature, he taught and 
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employed those unworthy artifices of rhetoric and dis- 
putation, which were learnt in the schools of heathen 
philosophy, to the detriment of Christian simplicity and 
morality. Thus in his Epistle to Pammachius, in de- 
fence of his treatise against Jovinian, he appeals to the 
practice of Socrates, Demosthenes, Cicero, Plato, Theo- 
phrastus, Xenophon, Aristotle, and others, all of whom, 
as he said, at times spoke one thing, while they meant 
another, and proposed things probable rather than true, 
to secure a victory. He refers also to Origen, Metho- 
dius, Eusebius, and Apollinaris, as using similar wea- 
pons (slippery problems) in their writings against Celsus 
and Porphyry, and hesitates not to bring Tertullian, 
Cyprian, Lactantius, and Hilary into the same category 
of writers, who were in the habit of advancing, not 
what they believed to be true, but what they thought 
to be necessary for the occasion. Nay St. Paul himself 
is adduced by Jerome as an authority for the practice 
of using falsehood where the interests of Christianity 
are at. stake, or when an object is to be attained. 
‘Read St. Paul’s Epistles,’ he says, ‘especially those 
to the Romans, the Galatians, and the Ephesians, in 
which he enters with all his energies into a controversy, 
and you will see what sort of use he makes of the con- 
tents of the Old Testament, and with what artifice, pru- 
dence, and dissimulation he wields his arguments (quam 
dissimulator sit ejus quod agit. Hier. op. 4. p. 2.) 

In his Commentary on the Epistle to the Galatians 
the unscrupulous monk goes still further, and argues 
that St. Paul did not rebuke Peter because he really 
thought him worthy of reprehension; but by a new 
mode of controversy, to edify the Gentiles, he pretended 
to reprove Peter in order that ‘hypocrisy might be cor- 
rected by hypocrisy,’ (at hypocrisis—correptionionis 
hypocrisi emendaretur.) 

One scarcely knows in what terms of reprobation to 
speak of that license, which too many of the eminent 
Fathers of this century allowed themselves, when they 
expressed their opinions in mystic terms for expediency 
sake, or when they outstepped the limits of truth in 
the warmth of an argument; or when they indulged 
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in exaggerated statements, rhetorical hyberbole, and 
bombastic flourishes, in conformity with the custom and 
taste of the times. 

This unworthy practice has been rightly called ‘ frau- 
dulent management,’ or license to conceal the truth, or 
to use falsehood as circumstances require. It is hence 
evident that the pious frauds of the Romanists, and the 
Jesuitical and deceptious conduct of the Tractarians 
may be traced to the patristic writers of the Nicene 
Age. 

It was this ‘ fraudulent management,’ which enabled 
Jerome and his contemporaries to build up that struc- 
ture called the Church of the fourth century, so unlike 
‘the holy temple of the Lord fitly framed together on 
the foundation of the Apostles and prophets.’ How 
can we rely on any of the patristical miracles, or any 
testimony of the fathers as to the miracles of the fourth 
century, if they felt themselves at liberty to trifle with 
the truth for the promotion of the Gospel? False mira- 
cles, dreams related in terms which led the readers to 
suppose they were realities ; scriptural verities with- 
held under the pretext that they were too strong for 
weak brethren ; church ordinances pronounced to be 
sacraments, when they were only of human authority ; 
texts of scripture misapplied, wrested, and perverted to 
suit the occasion ; allegories treated as facts ; opinions 
expressed in tones of such ambiguity as would admit of 
retractation or confirmation, of blowing hot or cold in 
the progress of development : these were the artifices 
and ‘the sleight of men,’ who had a system of their 
own to uphold, and who forgot that the fabric which 
has not truth for its basis, cannot be ‘an habitation 
of God through the Spirit.’ 

. Such were the corruptions and the sad errors of many 
of the contemporaries of Vigilantius, over which good 
men mourn and bad men exult. 


(To be continued.) 


233 


THE DEFENCE OF THE REFORMATION. 
By Monsr. CLAUDE. 


THE government of the Latin Church for many ages 
past, afforded to our forefathers a presumption that she 
must be corrupt in her doctrine and worship, sufficient 
to lead them to a closer examination of their religion. 

Since our forefathers only promoted the Reformation 
in consequence of the examination which they made of 
religion as it existed in their days, and since they only 
entered upon the examination in consequence of the 
presumption, which they entertained, that its state was 
exceedingly corrupt; in order to appreciate their con- 
duct rightly, it is requisite to consider the nature and 
cogency of this presumption, and whether they were 
just or unjust, rash or prudent ; and whether they 
were bound to reflect more maturely upon what they 
had been taught. 

In the first place, then, our forefathers saw, that in- 
stead of having preserved that evangelical simplicity 
which Jesus Christ and his Apostles had so strongly re- 
commended by their words and example, they had on 
the contrary constructed the government of the Church 
after the model of temporal empires. They beheld an 
almost innumerable quantity of dignities raised up with 
pompous titles, rights, honours, pre-eminences, and pri- 
vileges, supported by immense riches and worldly 
splendour ; and the whole of them dependent upon a 
Sovereign Pontiff, who elevated himself above the 
Church, as its true Monarch, that is to say, as a hea- 
venly Monarch, whose words were laws, and whose laws 
were oracles ; who pretended to reign not only over 
outward actions, but also over the minds and consciences, 
and who left nothing reserved even of the most pro- 
found emotions of the soul, of which he did not demand 
the subjection. It would have been very difficult for 
our forefathers not to have found in all this great body, 
thus arranged, something very much opposed to the 
natural aspect of the Church of Jesus Christ, which is 
rather a ministry than an empire, in respect to its out- 
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ward government. In fact, if Jesus Christ had in- 
tended to establish a dominion such as our forefathers 
found established, he would not have said, what he did 
say, to his disciples, Luke xxii. 25. “* The Kings of — 
the Gentiles exercise lordship over them, and they that 
exercise authority upon them are called benefactors. 
But ye shall not be so; but he that is greater among 
you let him be as the younger, and he that is chief, as 
he that doth serve.” 

St. Peter (1 Pet. v. 1.) would not have said, what 
he did say, to the pastors of the Church, “ feed the 
Joock of God. . . . neither as being Lords over God’s 
heritage, but being examples to the flock.” . . . . There 
was, therefore, in this very thing, a great proof of cor- 
ruption. It was an evil, and an evil which indicated 
the existence of many other evils. For it was not 
likely that the spirit of the world would so far have 
gained possession of the ministers of the Church as to 
make them forget what was their first institution, 
without its having committed other havoc. 

2. They had not been satisfied with establishing a 
spiritual dominion upon the model of temporal domi- 
nions, they had added to it, also, a temporal dominion. 
The greater part of the bishops had become real lords, 
and some of them were even Sovereign Princes, with 
the titles and rights of other Princes, or of other lords, 
without any difference. The Popes had managed their 
affairs so well, that they had possessed themselves of 
what is termed the ecclesiastical state, in the character 
of true temporal and sovereign monarchs. I will not 
enumerate in detail the disorders, quarrels, discussions, 
and wars to which this spirit of temporal dominion gave 
rise; that is not my object. It is sufficient for me to 
observe that one can hardly give a more undoubted 
proof of corruption in a Church than the above-men- 
tioned one. For wherever that spirit reigns, errors and 
superstitions easily introduce themselves, those at least 
that are profitable ; and as soon as it is determined to 
add the crown to the tiara, and worldly grandeur to 
ecclesiastical dignities, the clergy are not very well 
fitted to watch over their flocks, and still less to repel 
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the doctrines, customs, and maxims which can in some 
degree advance or favour this elevation. 

3. Avarice is almost always inseparable from ambi- 
tion. These are two things which mutually nourish 
and support each other. Our forefathers, accordingly, 
beheld them long reigning together among the ecclesi- 
astics. I shall not dilate here upon the complaints 
which were made for many ages of the avarice of the 
court of Rome, because I shall say something upon this 
head by and bye. I will only say that these complaints 
extended to all the clergy, who were reproached with an 
insatiable greediness of amassing riches. The immense 
property which they had acquired, the pains which they 
took to prevent its alienation and to procure its increase, 
were condemning evidences, But as this evil was of 
long standing, it had been long.complained of. St. 
Bernard (Bern. in Cant. Serm. 77), who lived in the 
twelfth century said, ‘They devour the sins of my 
people ; that is to say, they demand the price of sins, 
without otherwise minding the sinners. Whom of the 
clergy can you point out to me, who does not think 
more of emptying the purses of those who are subject to 
him, than of destroying their vices?’ Cardinal Cusan 
(Nicol. Cusan. lib. iii. da cone. Cath. c. 29) ‘an un- 
restrained appetite for the territorial domains which 
are annexed to the Churches, dwells at the present day 
in the hearts of ambitious bishops, so that we see them 
do openly after their promotion, what they before only 
desired todo, All their care is for what is temporal, 
and none for what is spiritual. But this was not the 
intention of the Emperors; they did not understand 
that spiritual things would be merged in temporal 
things when they gave them to the Churches. 

4. Our forefathers perceived that a prodigious neglect 
of ministerial duties accompanied this avarice. Fora 
bishop who preached, had been for a long time so rare 
a thing, that people were quite unused to it.. The care 
of the poor, the visiting of the sick, the consolation of 
the afflicted, the correction of the vicious, the instruc- 
tion of the ignorant, the study of holy literature, and 
all the other acts of the Pastoral crook were, if not 
wholly abandoned, at least greatly neglected. Almost 
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every thing was reduced to reciting the service in a 
common tone of voice, and in reading for the adminis- 
tration of the Sacraments certain liturgic forms, which 
few people understood, not even he who read them in 
the presence of the people. It was this which caused 
Nicolas de Clemangis, Archdeacon of Bayeux, who flou- 
rished at the beginning of the 15th century, to say, 
“The study of sacred literature, and those who teach 
ut are derided by all, and what is most prodigious is, 
they are the bishops chiefly who laugh at it, preferring 
their traditions to the ordinances of God. At the pre- 
sent day, the office of preaching, which is so beautiful 
and glorious, and which formerly belonged to the Pas- 
tors only, is become so vile to them, that they deem 
nothing more unworthy of their greatness, or more 
beneath their dignity. He adds, that they made no 
scruple of saying that ‘‘ preaching was the business of 
the mendicant friars, and not theirs.’ But this neglect 
did not first arise in the age of the Reformation, or in 
the preceding century, but since the ninth century the 
pastors of the Church had greatly neglected the culti- 
vation of the Lord’s field; and this must necessarily 
have given place to false doctrines and superstitions, 
and caused a great change in religion. 


(To be continued.) 


THE RESEMBLANCE BETWEEN HEATHENISM 
AND POPERY. 


‘‘Tr is easy to draw a parallel between Christian 
worship, falsely so called in the hands of papists, and 
the popular religion of Rome and Greece ; nor is it 
difficult to prove, that the miracles, the mummeries, and 
overburdened rites of the former, are but a revival of the 
fables and sacred observances of the latter. What, for 
instance, is the exaltation of martyrs and popes, to the 
rank of angelic beings, but the old pagan deification of 
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men, and wherein does the canonization of saints differ 
from an heavenly apotheosis? If there be any difference, 
it is in favour of the heathens ; for though they might 
worship the spirits of deceased heroes, they did not 
cherish their bones, or shew a score of skulls of the 
same person. ‘The veneration of relics is a pious fraud, 
_ (Protestants would call it an impious fraud) reserved 
for those, who affect to be the professors of a more 
spiritual religion. 

«The Roman Catholic condemns, as fable, the 
amours of Jupiter and Danae ; yet he makes no scruple 
of marrying Christ to St. Catharine of Sienna, and 
would deem the disbelief of it a sin, though the mere 
repetition of such a fiction, has something in it almost 
blasphemous, to Protestant ears. Nay, the Romanist 
affects to have evidence for his fact ; he appeals to do- 
cuments ; he shews you in the public library of Sienna, 
the correspondence between the Sainted Catharine and 
her affianced Redeemer, and her mother-in-law, the 
Virgin Mary. I have seen too, in the Cathedral of 
Milan, a large painting, representing our Saviour as 
exchanging his own blood with that of St. Catherine 
of Sienna ! 

‘The Italians of the present day have no better au- 
thority for invoking the spirits of defunct martyrs, 
than the Gentiles of old for calling upon the gods of 
the nations; and the lazy clown who implored the aid 
of Hercules to help his cart-wheel out of a rut, was not 
more to be pitied, than the boatmen of Naples, who at 
every puff of wind, will leave the helm and throw them- 
selves upon their knees, to supplicate the help of St. 
Januarius. The heathen Numa’s assignations with the 
nymph Egeria, are considered to be the inventions of an 
artful politician ; but who of the Catholic priesthood 
will permit his flock to doubt that the holy Francis of 
Apisi had real interviews with the Virgin Mary? 

“<« Tf the Greeks filled Olympus with demi-gods, the 
Papist has occupied heaven with saints; and when the 
Pope proceeds to canonize a predecessor, he is only 
imitating the presumptuous idolatry of the heathen 
high priests of imperial Rome, who consecrated altars 
to the Cesar or Augustus. The exorcisms of the Em; 
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peror Vespasian, in the first century, and the pretended 
miraculous cures of Prince Hohenlohe in the present 
day, are superstitions of the same family ; and the 
sprinkling of holy water, which still takes place in the 
houses and streets of Roman Catholic Italy, is but a 
vestige of the lustrations with which the ancient masters 
of the world used to purify their capital. The augurs 
and soothsayers of old were wont to amaze the people 
with ominous relations of the statues of the gods sweat- 
ing, of spears shaking in marble hands, and of images 
transporting themselves from one spot to another. 
The pious fathers of a Carthusian or Capuchin convent 
will tell no less miraculous tales of Madonnas opening 
their eyes or shaking their heads, and of tears falling 
down the cheeks of crucifixes; the sacred processions 
too, in consequence of such favourable or unfavourable 
prodigies, were of a like kind, and the acts of devotion 
at every shrine, of which the Latin historian Livy 
speaks, are recognized in the visits which priests and 
monks occasionally make to all the Madonnas of a city 
in succession, Hvyen in the days of idolatry, Horace 
laughed at the pretended miracle, which was wrought 
at Gratia, where it was said that certain hard sub- 
stances would melt in the temple, without the applica- 
tion of fire. It is a curious coincidence in the annals 
of Pagan and Roman Catholie superstition, as Addi- 
son observes, that the melting of the blood of St. 
Januarius should annually be exhibited at Naples, and 
that the scene of each of these miracles should be in 
the same province. 

“« Of the numerous impostures of the Roman Church, 
this is the most audacious, and at the same time, the 
most popular of them all. Thrice in every year it is 
repeated, eight times in May, as many in September, 
and once in December; and though the frequency of 
the juggle, and the regular return of the season for 
amusing the people with the repetition of it, must take 
away all that mystery, which alone can render such a ~ 
farce respectable; yet all Naples appears to be in astate 
of devout and anxious suspense, till it is known how 
the Saint means to behave on the days on which he is 
expected to reveal his power. I happened to be at 
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Naples upon one of these occasions, and a short account 
of the solemnity will not be out of place. The chapel 
where the miracle was to be performed was crowded 
with people, and after the celebration of mass a silver- 
gilt bust of the Saint was placed before the altar, 
dressed in rich brocade, and decorated with bouquets 
of flowers. A priest then went to a sort of tabernacle, 
opened the silyer doors, and produced a casket, which 
in shape, size, and appearance, did not differ much from 
an old-fashioned carriage lantern, taken out of its 
socket. In this casket was the mystic and congealed 
blood. It was lifted up, and submitted to the inspec- 
tion of every body within the rails of the altar ; and I 
distinctly saw a hard dark substance, and kept a steady 
eye upon the motions of him who held it. He moved 
it about between his hands, turned it from side to side, 
placed it before and very near the tapers, and presented 
it occasionally to the bust, as if imploring the mediation 
of the Saint. Upon the first production of the casket, 
the voices of the surrounding multitude were raised in 
supplication, that the Saint would shew his good will 
towards his devotees, by a speedy melting of his blood. 
Close to the rails of the altar, on the outside, were a 
number of old women, said to be descendants of the nurse 
of Januarius, who caught his blood, at his martyrdom ; 
and their importunities were loudly expressed above the 
rest. After awhile the impatience of these attendant 
yotaries became too great to be restrained; their 
prayers assumed the tone of remonstrance and bitter 
expostulation: and at last they were so indignant 
because the saint did not yield to their petition, that 
reproaches, and even imprecations of the most violent 
nature were uttered against his uncomplying sanctity. 
The prosperity of the city is said to be foretold by an 
early completion of the miracle; and nothing can ex- 
ceed the real or affected terror and rage of the populace, 
and especially of these old women, when it. does not 
work to their mind. Upon this occasion, however, 
their vociferations soon succeeded, and the blood 
melted in about ten minutes after it was exposed to 
view. By what chemical art the effect is produced will 
probably remain a subject for conjecture, as long as the 
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nature of the mass to be transformed is undisclosed ; 
but I was quite satisfied that what was just before a hard 
and congealed substance, had become visibly fluid, and 
that there was no legerdemain to exchange one casket 
for the other, and so to impose on the credulous. The 
priest, at my request, presented the object to my deli- 
berate gaze, and I saw distinctly, that the melting had 
taken place. That the priests, to whom the secret is 
confided, can produce the change very rapidly, if they 
please, is evident from my own observation ; for the 
blood dissclved so suddenly, that the eye could hardly 
discern the process of melting; and it is notorious, 
that during the French dominion, when the Saint was 
obstinate, and a popular tumult was in consequence 
apprehended, a decided message from the commander 
of the troops produced an instantaneous miracle! An 
hierarchy, which shrinks not from vying with heathen 
priestcraft upon so large a scale, will not hesitate to 
adopt minor superstitions ; and the round shield which 
was said to have fallen from heaven in the reign of the 
Roman King, Numa, was not more an object of reve- 
rential regard in those days of heathen darkness, than 
the miraculous bambino is to the Roman Catholic of 
our days; this image of the new-born Jesus, wrapt in 
swaddling clothes and encircled with a crown, is still 
preserved in the church of Santa Maria ara Cceli at 
Rome, and declared by the Capuchins of that convent, 
to have been brought down from heaven by an angel, 
and presented to their order. Nearly 2000 years ago, 
the hundred and twenty-four steps of the heathen tem- 
ple, that stood on the spot where this church now 
stands, were ascended by Julius Cesar on his knees, as 
an act of piety ; and the steps of the Scala Santa are worn 
by the knees of Roman Catholics, who ascend them in 
the same manner, and are promised hundreds of years 
of remission from purgatory, for such acts of pious 
humiliation.” —(Narrative of an Excursion to the Moun- 
tains of Piedmont, by the Rev. W. 8. Gilly.) 


(To be continued. ) 
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MELANCTHON ON JUSTIFICATION. 


A letter to a certain friend, who halted in the con- 
troversy raised by Osiander upon the article on Justi- 
fication. 

‘«{ have received your long letter, which was most 
acceptable to me, and I pray you to write to me fre- 
quently and copiously. What I hold respecting faith 
is calculated to employ your thoughts. You still halt 
in Augustine’s notion, which advanced so far as to 
deny that our righteousness is reckoned as righteous- 
ness before God, and thus he thought rightly. After- 
wards he imagined that we are esteemed righteous on 
account of that fulfilment of the law, which the Holy 
Spirit works in us. Thus, too, you imagine that men 
are justified by faith, because by faith we receive the 
Holy Spirit, so that afterwards we may become righ- 
teous by that fulfilment of the law, which the Holy 
Spirit effects. This notion places our justification in 
fulfilment, in our cleanness or perfection; although 
this renewal must needs follow faith. But turn away 
your eyes from that renovation and from the law, 
wholly to the promise and Christ ; for we are righteous, 
that is to say acceptable to God, and we find peace to 
our consciences on his account, and not on account of 
that renewal. For that renewal itself does not suftice. 
Yea, verily, we are righteous by faith only, not because 
it is the root, as you write, but because it lays hold of 
Christ, on whose account we are accepted; whatever 
be that renewal, and although it must necessarily follow 
faith, it does not give peace to the conscience. Verily, the 
love, which is the fulfilment of the law does not justify; 
but we are righteous by faith only, not because it is 
perfection in us, but only because it lays hold of Christ ; 
not on account of love, not on account of the fulfilment 
of the law, not on account of our renewal, although 
these are the gifts of the Holy Spirit, but on account of 
Christ, and Him we only lay hold of by faith. Augustine 
does not in all respects come up to Paul’ s opinion, though 
he approaches nearer to it than the schoolmen, and I 
mention Augustine on account of the opinion which is 
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generally entertained of him; whereas he does not suf- 
ficiently explain the righteousness of faith. Believe 
me, the controversy respecting the righteousnes of faith 
is great and intricate ; and you will rightly understand 
it, if you wholly turn away your eyes from the law and 
Augustine’s notion of the fulfilment of the law, and fix 
your mind altogether on the gratuitous promise, so as 
to perceive that we are righteous, that is to say, ac- 
cepted and find peace, from the promise on account of 
Christ. This opinion is true, and illustrates the glory 
of Christ, and wonderfully raises the conscience... . 
How could men possibly have peace of conscience and a 
certain hope, if they ought to think that we are then at 
length deemed righteous, when that renewal is perfect 
in us? What else is this than to be justified by the 
law, and not by the gratuitous promise? In that dis- 
cussion, I said, that to ascribe justification to love, is to 
ascribe justification to our own work; I there meant 
the work wrought in us by the Holy Spirit. For faith 
justifies, not because it is the new work of the Holy 
Spirit in us, but because it lays hold of Christ, on whose 
account we are accepted, and not on account of the gifts 
of the Holy Spirit in us.” 


PROTESTANT EPIGRAMS.—(Continued.) 
IX. Succession to St. Peter. 
Bishops of Rome, who hold St. Peter’s chair ; 
Produce a grain of evidence, that e’er 


St. Peter, whose high ancestry ye boast, 
Saw Rome,* like Paul, or touch’d Italia’s coast! 


X, Infallibility. 
Is there on earth who dares Jenovan’s name, 
* Infallible, Immutable,” to claim? 
Rome, none but Rome, first, midst, and last, the same ! 
Nor deem we this, with Rome’s perfection, strange ; 
Perfection cannot err, and need not change. 


* No intimation of Peter’s going to Rome occurs in the Acts, or in the 
Epistles. Scaliger, Salmasius, Spanheim, and other learned critics, deny 
that Peter ever was at Rome. During his two years’ confinement in Rome, 
Paul wrote four Epistles to different churches, in none of which Peter is 


named, 
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XI. Absolution. 


«* Who can absolve from guilt, but Gop alone ?’’* 
-—Yet Rome has absolutions all her own: 

She with Eternal Justice shares the throne,} 

Of Purgatory Rome commands the keys ; 
Tormented souls, for stipulated fees, 

She from her visionary dungeon frees ! 


XII, Transubstantiation. 


The Saviour turn’d the water into wine, 

The wine (says Rome) He turns to blood divine: 
The bread He multiplied ; but, here, to flesh 

He turns the bread, His followers to refresh. 

If bread and wine to flesh and blood are turn’d, 
Who “ the Lord’s body” ever yet discern’d?$ 


XIII. Abridgment or Adulteration of the Scriptures. 


How dread the written curse,§ by him incurr’d, 
Who takes from, or who adds to God’s own word! 
Yet has not Rome incurr’d it? She, unaw’d, 
Has maim’d, or quite suppress’d, the word of God ; 
Then, as in base exchange for what she took, 
Heap'd her inventions on the Holy Book. 
ERASMUS REDIVIVUS,. 
* St. Mark ii. 7, 


+ “ Divisum imperium cum Jove Cesar habet.” 
} Corinthians xi. 29. § Apocalypse xxii. 18, 19. 


DONATIONS, SUBSCRIPTIONS, &c. 
Received from August 26th to September 25th, 1845, 


Miss Armstrong 1 6 0, Collection after meeting at 
W. Canning, Esq, . 015 0 Ramsgate r - 413 4 
Mrs, Palmer (2 years) 2 2 0} Ditto ditto Margate 446 
James Gadesdon, Esq. «. 1 1 O 
Joseph Haydon, "Esq. P1050) Hapiow. 
Mrs. M. Keen , 010 0 ‘ 
Rev. T. W. Franklyn, per be eevee el 
aueoeeG 1 10! RP. Blakeney. 7 15 
Rev. Dr. Mayo « y a 11 0} Rev J.Monypenny 1 10 
Collection after two meet- age Peany, 825 
ings at Hastings . -16 0 0 
Dover. _ CANTERBURY. 
Collection after Collection after 
meeting . - BADD ; meeting . - 3198 
Rev. J. E, Bates. 0106 Rev. E, S. Lums- 
J. Finnis, Esq. . 1 10 daine don, . 1 00 
W, Martin, Esq,. 1 10 
Miss Phipps eral gC) 419 8 
E. Knocker, aa 4 oo Sprcran Fonp ror TRACTS ILLUS- 
Ae ciel tr Bay 5 & TRATIVE OF MAYNOOTH ROMANISM. 
Mr. Killick . i ‘ 0100 His Grace the Boks of 
Mr. Mowll . + 0106 Manchester . «Due O 40 
Mr. Hart. |. 0 5:0 Rev, E. Hollond 50 0 
10 18 2/{ Mrs, Hollond, sen. 5 0 0 


PUBLICATIONS. 


I. Taz Cuurce of Rome. 

Il. Hear the Caurcn. 

ILL. TRANSUBSTANTIATION, 
Worship, Mass-Sacrifice, 
Halt-Communion, 

IV. Are Roman Caruo.ics forbid- 
den to read the Hory Scrip- 
TURES? 

V. A Frienpvy Appear to RoMAN 
CaTHOLICcs, in bebalf of the Re- 
formed Catholic Chareb. 

VI. TRansvation of the CREED of 
Pore Pius 1V., with Explana- 
tory Remarks. 

VII. Ipentity of Popery and Trac- 
TARIANISM; or Pope Pius the 
Fourth’s Creed: illustrated by 
Tractarian Comments. 

VILL. The Assunpity and Nouiity 
of the Roman and TRACTARIAN 
Ruces of Fairs. 

IX. Wuere was the UNIVERSAL 
Voice of the VisisLe CaurRcH 
in the Nicene Acs? or, aBrief 
Sketch of the principal Heresies 
and Divisions of the Fourth and 
Fifth Centuries; designed as an 
Antidote to Tractarianism. 

X. The Question, What is Trac- 
TARIANISM ? answered by an Ex- 
amination of No. 59 of the British 
Critic. 

XI. The Fanaticism of the 4th and 
Sth Centuries; or Tractarian In- 
consistency. 

XII. PaivareJupement:—The Bible 
and the teaching of the Holy 
Spirit, versus Tractarianism, Tra- 
dition, and the Cathulic Voice of 
Antiquity. 

XIII. The Contrapiction of the 
FaTuHeErs; respectfully addressed 
to Roman Catholics and Tracta- 
rians. 

XIV. Porcatory explained & refuted. 


Host- 
and 


The above are stereotyped, and sold at 
ld. each, or 5s. per 100. | 


XV. Firry Morives for not being a 
Roman Catholic. Price 3d, 

XVI. Saryt Worsuip, as taught and 

ractised in the Charch of Rome. 

rice ld. 

A Manuat of the Romisa Contro- 
veRsY. Price 3d. 

A Brier Repry to “A Sure Way to 
find out the True Religion, by the 
late Rev. T. Baddeley, a Roman 


« 


Catholic priest,” by a Member of the 
Reformed Catholic Church, Price 4d | 


The Nunnery, or Popery exposed in 
herTyranny. Price 1d. ~ 

Curistian Doctrine, which treats of 
the Catholic Church. Price 2d. 

The Vorceof the Bisue; or the Serip- 
tures against Romanism. Price 2d. 

The Form of ConsgcRATING CHURCHES 
according to the Ritual of the Church 
of Rome. Price 2d. 

The Rev. J. Cummine’s Repiy to a 
Lecture delivered by Rev. T. Sisk, 
Roman Catholic priest, in the Town 
Hall, Woolwich. Price 2d. 

Movern Romanism. By Rev. J. 
Cumming, D.D. Price 1d. 

Form or Recesvinc Converts from 
the Cuurcu or Rome, as_used in 
the CHurcH of ENGLAND. Price ld. 

The Prorestant Cargcuism. By Rev. 
D. Bagot, B.D. Price 6d. 

Snort Appressgs to the Roman Ca- 
tholics of Chelsea. By Capt. F. E. V. 
Harcourt, R.N. Price 2s. per 100. 

Suorr Tracts on Transubstantiatioo— 
the Sacvyfice of the Mass—Purga- 
tory, and Prayers for the Dead— 
Invocation of Saints and Angels— 
Image Worship—The Rule of Faith, 
and the Hostility of the Romish 
Church to God's written word. 3d 
each, or 1s. per 100. 

Awrut DiscLosurg, being extracts 
translated from the Moral Theology 
of Alphonsns Lignori, who was canon~ 
ized in the year 1839, with remarks 
thereon, by the Rey. R. P. Blakeney, 
B.A. Incumbent of Hyson Green, 
Notts. In parts, (containing five 
aoe with neat wrapper, price 
6d. 

The TENDENCY of RoMANISM to destroy 
Man’s best interests even in this 
world, the substance of a Lecture de- 
livered before the Reformation So- 
ciety, Nottingham, by the Rey. R. 
P. Blakeney. Price 6d. 

The Dockusapd Discussion on the 
Roman Catholic doctrine of Transub- 
stantiation, between Mr. J. Ballard, 
Protestant, and Mr. B. Graham, 
Roman Catholic. Price 2d. 

Downsipbe Discussion between Rev, 
E. Tottenbam, B.D. and Rev. J. 
Brown, Roman Catholic priest, 
Price 6s. bds. 

HammersmuitH Discussion, between 
Rev. J. Cumming, D.D. and D, 
French, Esq. Price 88. bds. 

TRIDENTINEAnd TRACTARIAN PoPERY; 
or Lectures for the Times, by Rev. J. 
Cumming, D.D., in cloth bds.10s.6d. 


Sold at the Society’s Office, 8, Exeter Hall, Strand, London. Also by NisBet, 
Berners-street; HatcHanr», Piccadilly; Szgeuzy, Fleet-street; and SHaw, 


Soutbampton-row. 


